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DISCOURSE 


AGAINST 


the Sacrament of the Lord's Sup- 
peer, one of the two great poſitive Inſtitu- 
ions of the Chriſtian Religion, there are 
Ino main Points of difference between 2/5 
NE erte 
Podrine of r tiation ; in whic a 
but are not certain, that they have the Scri and 


Saviour on their ſide : other, 
ths Weak of, en Ar of this Sacrament to the Peo- 


ay ea kinds; in which we are fire that we have 
Scripture and our Saviour's Inſtitution on our ſide ; 


an har fo gin; that our Adverſaries themſelves 
e Dall now treat, and endes- 


urch of Rome, * 


ral de 
e #94 __ N 4 
. 
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hath confidence enough to do ſo, may not fleny in 
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Blond of Chrift ; that Body which was born of the 
Virgin Mary, and ſuffered upon the Croſs ; for ſo they 
explain that hard word 7ranſub/tantiation. 

Before I engage in this Argument, I cannot but ob- 
ſerve what an unreaſonable task we are put upon , by 
the bold confidence of our Adverſaries, to diſpute 2 
matter of Senſe; hich is one of thoſe things about 
which 4riftotle hath long ſince pronounc d there ought 
to be no diſpute. | WA 

It might well ſeem ſtrange if any man ſhould write 
a Book, to prove that an Egg is not an Elephant, and 
that a Musſtet-· Bullet is not a Pike : It is every whit 
as hard a caſe, to be put to maintain by a long Diſ- 
courſe, that what we ſee and handle and taſte to be 
Bread is Bread, and not the 575—＋ a man; nd what 
we fee and taſte to be Nie is Wire ; and not#1ud : 
And if this evidence may not paſs for ſufficient with- 
out any farther proof, I do not ſee why any that 


thing to be what all the World ſees it is, or affirm a 
thing to be what all the World ſeesit is not; and 
without all poſſibility of being farthet co } 
that the buſineſs of Tranſulſtant iat iun is not a contro- 
verſie of Scripture againſt Scripture, or of Reaſon a- 
gainſt Reaſon, but of a Ku 
The plain meaning of Scripture, and all the Senſe and 
Reaſon of Mankind. _©T. Ln Of? THOU 
It is a moſt Self-evident Falſehood; and there is no 
Doctrine or Propoſition in the World that is of it ſelf 
more evidently true, than 7ranſub/ſtantiation is evidentl 
falſe; And yet if it were poſſible to be true, it wo 
be the moſt” ill: natur d and pernicious truth” in the 
World, becauſe it would ſuffer nothing elſe to be true; 
it is like the dee eech which will 
needs be the whole Chriſtian C and wilt allow 


f no 


a:ainſt Tranſubſtantiation. 2 


oo other Society of Chriſtians to be any part of it: 
So Tranſubſtanttation, if it be true at all, it is all truth; 
for it cannot be true unleſs our Senſes and the Senſes 
of all mankind be deceived about their proper objects; 
and if this be true and certain, then nothing elſe can 
be ſo ; for if we be not certain of what we ſee, wecan 
be certain of nothing, | 

And yet notwithſtanding all this, there is a Com- 

ny of men inthe World 1o abandon'd and given up 

y God to the efficacy of deluſion as in good earneſt to 

believe this groſs and palpable Errour, and to impoſe, 
the belief of it upon the Chriſtian World under no leſs 
penalties than of temporal death and Eternal damna- 
tion. And therefore to undeceive, if poſlible, theſe 
deluded Souls, it will be neceſſary to examine the pre- 
tended grounds of ſo falſe a Doctrine, and to lay open 
the — abſurdity — | 4 

And in the handling of this Argument, I ro- 
ceed in this plain — | : 

L I ſhall conſider the pretended grounds and rea- 

ſons of the Church of Rome for this Doctrine. 
II. Fihall produce our Object iaut againſt zt. And if 
can ſhew that there is no tolerable ground for it, and 
that there are invincible Objections againſt it, then e- 
very man is not onely in reaſon excuſed from believing 
this Doctrine, but hath great cauſe tobelieve the contrary. 


FIRST, I will conſider the pretended grounds 1 
and reaſons of the Church of Rome for this Doctrine. 
Which muſt be one or more of theſe foe. Either 1ſt. 
The Authority of Scripture, Or 20. The perpetual 
belief of this Doctrine in the Chriſtian Church, as an 
evidence that they always underſtood and interpreted 

our Saviour's words, Ibu i my body, in this ſenſe, Or 

3» The authority of the preſent Chureh to * — 

3 | * 
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DISCOURSE 
declare new Articles of Faith. Or . The abſolute 
| of ſuch a change as this in the Sacrament to 
the comfort and beneſit of thoſe who receive this Sa- 
ify the power of the Prieſt 
great a Miracle. | 


of Scripture in thoſe words of our Saviour, Ibu u wy 
ay. Now toſhew the inſufficiency of this pretence, 
1 ſhall endeavour to make good theſe two things. 

1. That there is no neceſſity of underſtanding 
thoſe words of our Saviour in the ſenſe of 7raxſubſtan« 
Hat ion. 1 | 

2. That there is a great deal of reaſon to under- 
ſtand them otherwiſe. 11 

Firſt, That there is no neceſſity to underſtand thoſe 
words of our Saviour in the ſenſe of Tra at row. 


— inviſible gra — — y an 

zu an : And eſpecially ſince it 

= 2 the inſtiution of this very 

our Saviour uſeth figurative e | 

words which cannot be taken ftrictly and literally. 

When he gave the Cup he faid, [7 his | Cap is the new 
— — — 

for the remiſſn of Sins. Mhere firſt, the Cus is put 

2 contained in the Cup; or elſe if the words 

be literally taken, ſo as — ſubſtantial change, 

it is not of the Mine but of the Cap: ; and that, not in» 

to the Loud of Chriſt but into the em 7eſtament or new 

Covenant in his bloud. Beſides, that his bloud is ſaid 
| then 
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then to be ſhed, and his body to be broken, whick 
was not till his Paſſion , which followed the Inſti- 
tution and firſt celebration of this Sacrament. 

But that there is no neceſſity to. underſtand our Sa- 4 
viour's words in the ſenſe of Tranſalſtantiatim, I will 49 fag. 
take the plain conceſſion of a great number of the moſt (. 
learned Writers of the Church of Rome in this Contro- (e | 
verſie. (a) Bellarmine, (b) Suazer'and (e) Vaſquez . 180. 
do acknowledge Scotus the great Schoolman to have — 
ſaid that this Doctrine cannot be evidently proved 
from Scri : And Hellarmine grants this not to be (4) in Ser. 
i ; and Saurer and Vaſquez acknowledge (d) 4.24% 
Durandus to have ſaid as much. (e) Ocham, another (e) in 4.Sene. 
famous School man, ſays expreſly , that he Dactrine 2 * 
which holds the ſubſtance of the Bread and Wine to re. of 
main after conſecration i neither repugnant to Reaſon (0 in 4.Sent. 
nor to —— (f) Petrus a0 e ad Re wt N. 6. art. 2. * 


iam (g) in canon. 


chene the Scriptures, u man my believe that. the. 
which he fuppolehthe Church had bert , Gard 

W] about it. in 

Aal (h) C erde eonfelſeth thetithe Goſpel doth no where 592m.2215— - 
expreſs that the Bread ii hanged into the Body of Chriſt ;,; 

that we have this from the authority of the church: nay, 

he goes farther, ;, that there: nothing in the Goſpel 

which enfurceth any man to \underfland theſe words of 


Chriſt 


— 
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Chriſt, this is my body, in a proper and not a metapho- 
rical ſenſe ; but the Church having underſtood them in 
a proper ſenſe they are to be ſo explained : Which words 
inthe Roman Edition of Cajetan are expunged by order 
(3) Z#gid.c of Pope (i) Pius V. Cardinal (K) Contarenus, and (U) 
— 2 — Melchior Canus one of the beſt and moſt judicious Wri- 
art. I. u. 13, ters that Church ever had, reckon this Doctrine a- 
69, mong thoſe which are wot ſo expreſly found in Scriptupe. 
(1 To. Thee: I will add but one more, of great authority in the 
9%. 1. 3. c. 3- Church, and a reputed Martyr, (m) Fiſher Biſtiop of 
Oe. 24h, Roc he ſter who ingenuouſly confeſſeth that in the words 
lan. c. 10. . a. of the Inſtitution there is not one word from whence the 
true Pe ence of the fleſh and bloud of Chriſt in our , Maſs 

can be proved : So that we need not much contend 
that this Doctrine hath no certain foundation in Scrip- 
ture, when this is ſo fully and frankly acknowledged 

by our Adverſaries themſelves. . L 0 

_ Secondly, If there be no neceſſity of underſtanding our 
Saviours words in the ſenſe of 7ranſub/tantiation, I am 
ſure there is a great deal of reaſon to underſtand them 
btherwiſe. Whether we conſider the like expreſſions 
in Scripture; as where” our Saviour ſays he is the 
door, and the true Vine (which the Church of Rome 
would mightily have triumph'd in, had it been ſaid, 
rn u my krue 50 And ſo likewiſe where the Church 
"38 laid to be C aj. and the Rock. which fol- 
lowed the"//relires to be Chriſt, 1. Cor. 10. 4. They 
"drank of that rv which followed them, and that rock 
- was Chriſt ** All Which and innumerable more like ex- 
| preſſions in Seriprure every man underſtands in a figu- 
0 0 "ative, and not in & Reich! literal and abſurd ſenſe. 
And it is very Well Khon, that in the Hebrew Lan- 
- guage things ute commonly ſaid to be that which they 
do ſignify andwepreſent;-and\there is not in that Lan- 
guage a more proper and uſual way of expreſſing a 
me 2 thing 
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thing to ſignify ſo and fo, than to ſay that it is ſo and 
ſo. Thus Jeſeph expounding Pharaoh's dream to him, 
Gen. 41. 26. Says, the ſeven good tine are ſevew years, 
and the ſeven good ears of corn are ſeven years, 
that is, they ſignified or repreſented ſeven years of 
plenty; and ſo Pharaoh underſtood him, and ſo weuld 
any man of ſenſe underſtand the like expreſſions; nor 
do I beleive that any ſenſible man, who had never 
heard of Tranſulſtantiation being grounded upon theſe 
words of our Saviour, this is my body, would upon rea- 
ding the inſtitution of the Sacrament in the Goſpel 
ever have imagin'd any ſuch thing to be meant by our 
Saviour in thoſe words ; but would have underſtood 
his meaning to have been, this Bread ſignifies my Bo- 
dy, this Cup fignifies my B,]; and this which you 
2 me now do, do ye hereafter for a Memorial of me: 
But ſurely it would never have enter'd into any man's 
mind to have . that our Saviour did literally hold 
himſelf in his hand, and give away himſelf from him- 
ſelf with his own hands. 

Or whether we compare theſe words of our Saviour 
with the ancient Form of the Paſſover uſed by the Fews | 
from Ezra time, as () Juſtin Martyr tells us , vro 2 — 
1 Ad ò owrrg iuù- 19) ech nudy , this N 297. Ear. 
Paſſover is our Saviour and our refuge : not that they 1639. 
believed the Paſchal Lamb to be ſu ally changed 
either into God their Saviour who delivered them out 
of the Land of Egypt, or into the Meffas the Saviour 
whom they expected and who was ſignified by it: 

But this Lamb which they did eat did repreſent to 
them and put them in mind of that Salvation which 
God wrought for their Fathers in Egypr, when by the 
flying of a Lamb and ſprinkling the bloud of it upon 
their doors their firſt-born were paſſed over and ſpared; 
and did likewiſe foreſhew the Salvation of the Meſſas, 

B 1 
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the Lamb of God that was to take away the Sins of the world. . 
And nothing is more common in all Languages than 
to give the name of the thing ſignified to the Sign. 
As the delivery of a Deed or Writing under hand and 
Seal is call'd a Conveyance or making over of ſuch an 
Eſtate, and it is really ſo ; not the delivery of mere 
wax and parchment , but the conveyance of a real 
Eſtate; as truly and really to all effects and purpoſes of 
Law, as if the very material houſes and lands themſelves 
could be and were actually delivered into my hands: 
In like manner the names of the things themſelves 
made over to us in the new Covenant of the Goſpel 
between God and man, are given to the Signs or Seals 
of that Covenant. By Baptiſm Chriſtians are ſaid to 
be made partakers of the Holy Ghoſt, Heb. 6. 4. And 
by the Sacrament of the Lord's Supper we are ſaid to 
communicate or to be made partakers of. the Body of. - - 
Chriſt which was broken, and of his loud which was 
* * _ the e 25 ath 
and paſſion; And thus St. Paul ſpeaks of this Sa 
ment, 1 Cor. 10. 16. Ihe cup ef bleſſing which e , 1 
t it unt the communion of the bloud of Chriſt ? the read 1 
which, we break, u it not the communion of the body of 
Chriſtis But ſtill it is bread, and he ſtill calls it ſo, 
v. 13. Hur we being many are one bread and one body; 
for ws ane partakers of that one bread. The Church 
of Rome might, if chey pleaſed, as well argue from 
hence that all Chriſtians are ſubſtantially changed firſt 
into Bread, and then into the natural Body of Chriſt 
by their participation of the Sacrament, | becauſe they 
are ſaid thereby to be ove bread and one body. And 
the ſame Apoſtle in the next chapter, after he had 
ſpoken of the conſecration of the Elements ſtill calls 
them the bread and the Cup, in three verſes together, 
As often as ye eat this bread and drink thu Cup, v. 26. 
| ever 


— 
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Whoſoever ſhall eat this bread and drink this cup of the 

Lord unworthily, v. 27. But let «a man examine him- 

ſelf, and ſo let him eat of that bread and drink of that 

cup, v. 28. And our Saviour himſelf when he had ſaid, 

this is my bloud of the new Teſtament, immediately adds, 

* But 1 ſay unto you, I will not henceforth drink of this . watt, 26. 

fruit of the Vine, untill J drink it new with you in my 29. 

Father's Kingdom, that is, not till aſter his reſurrecti - 

on, which was the firſt ſtep of his exaltation into the 

Kingdom given him by his Father ;' when the Scrip- 

ture tells us he did eat and drink with his Diſciples. 

But that which I obſerve from our Saviour's words is, 

that after the conſecration of the Cup and the delivering 

of it to his Diſciples to drink of it, he tells them that 

he would thenceforth drink no more of the fruitof the 

Vine, which he had now drank with them, till after 

his Reſurrection. From whence it is plain that it was 

the fruit of the Vine, real wine, which our Saviour 

drank of and communicated to his Diſciples in the Sa- 

© Beſides, if we conſider that he celebrat 
ment before his Paſſion, it is impoſſible « 
” ſhould be und d literally of the Hatural body 

and bloud of Chriſt ; becauſe it was his body broken 

and hi bloud ſhed which he gave to hip Diſciples, which 

if we underſtand literally of his na body broken 

and his bloud ſhed, then theſe words, this i my bod 

dieb @ broken. ,. and this is my loud which is Bed, 

could not be true, becauſe his Body was then whole 

and unbroken, and his Bloud not then ſhed; nor could 

it. be a: propitiatory Sacrifice ( as they affirm this Sa- 

crament to be) unleſs they will ſay that propitiation 

was made before Chriſt ſuffer'd : And it is likewiſe im- 

poſſible that the Diſciples. ſhould underſtand theſe 

words literally, becauſe they not onely plainly = 

N B 2 that 
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that what he gave them. was Bread and Wine, but 
they ſaw likewiſe as plainly that it was not his Body 
Which was given, but his Body which gave that 
which was given; not his body roten and his bloud 
ſhed, becauſe they faw him alive at that very time 
and beheld. his body whole and unpierc'd ; and there- 
fore they could not underſtand theſe words literally: 
If they had, can we imagine that the Diſciples, who 
upon all other occaſions were ſo full of queſtions and 

jections, ſhould make no difficulty of this matter? 
nor ſo much as ask our Saviour, how can theſe thin; 
be ? that they ſhould not tell him, we ſee this 16 be 
Bread and that to be Wine, and we ſee thy Body to be 
diſtin from both; we ſee thy Body not broken, and 
thy Bloud not ſhed. 

From all which it muſt needs be very evident, to 
any man that will parent confider things., how 
little reaſon there is to underſtand thoſe words of our 
Saviour, this is my body , and this is my bloud ," in the 
ſenſe of Tranſulſtantiat ion; nay on the contrary , that 
there is very great reaſon and an evident neceſſity to 


' underſtand them otherwiſe. I proceed toſhew, 


215. That this Doctrine is not grounded upon the 
perpetual Belief of the Chriſtian Church, which the 
Church of Rome vainly pretends as an evidence that 
the Church did always underſtand and interpret. our 
Saviour's words in this ſenſe. 

To manifeſt the groundleſneſs of this pretence, I 
ſhalt, 1. ſhew by plain teſtimony of the Fathers in 
ſeveral Ages, that this Doctrine was not the belief of 
the ancient Chriſtian Church. 2. I ſhall ſhew the 
time and occaſion of its coming in, and by what de- 
grees it grew up and was eſtabliſh'd in the Roman 
Church. 3. 1 anſwer their great pretended 
Demonſtration that this always was and muſt 2 


_ againſi Kranſubſtantiation, 
been the conſtant belief of the Chriſtian Church. 
- 1, I ſhall ſhew by plain Teſtimonies of the Fathers 
in ſeveral Age, for above five hundred years after 
t thi 


Chriſt tha Doctrine was not the belief of the an- 
cient Chriſtian-Church. I deny not but that the Fa- 
thers do, and that with great reaſon, very much mag- 
nify 1 WL of efficacy — this Sacrg- 
ment, ent! of a great Supernatural 
change — the dee benediction; which we 
alſo readily acknowledge. They fay indeed, that the 


Elements of Bread and Wine do by the divine bleſſing 
become to us the Body. and Bloud of Chriſt :. But they 


likewiſe ſay that the names of the things ſrgnified are 
given to the Signs; that the Bread do ſtill 
remain in their proper nature and ſubſtance, and that. 
they are turn'd into the ſubſtance of our Bodies; that 
the Body of Chriſt in the Sacrament is not his natural 
Body, but the ſign and figure of it; not that Body 
which was cruci nor that Bloud which Was ſhed 
upon the Crofs; and that it is impious to underſtand 
the eating of the fleſh of the Sow of wan and drinking 


his bloud literally : all which are directly oppoſite to 


the Doctrine o . and utterly. incon- 
ſiſtent with it. I will ſelect 
of many which I might bring to this purpoſe. 

I begin with Tuſtin Martyr, who fays exprefsly , 
that * our Rloud and Fleſh are nouriſhed by the conver- 


But that cannot be the natural body and bloud o 
Chriſt, for no man will ſay that that is converted into 


nouriſhment of our bodies. 


but ſome few Teſtimonies a 


ed? rae | | 


ſion of that food which we receive in the Euchariſt ; 1646, 


11. 


The Second is * Hengas, who ſpeaking of this Sa- . 


crament ſays, that the bread which is from the earth 
receiving the divine invocation is now no longer common 
bread, but the Euchariſt (or Sacrament ) confiſt ing of 

COPY two 
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two things , the one earthy , the other heavenly. He 
ſays it is no longer common bread, but after invoca- 
tion or conſecration it becomes the Sacrament, that is, 
bread fanctified, conſiſting of two things an earthly. 
and a heavenly ; the earth "thing is bread , and the 
heavenly. is the divine bleſſing which by the invoca- 
* lib, g. c. 2. tion or cotiſecration is added'to it. And * elſewhere he 
hath this paſſage, when therefore the cup that is mix'd 
(that is, of Wine and Water) and the bread that it 
broken receives the word of Cod, it becomes the Euc ha- 
rift of the Bloud and body of Chriſt, of which the ſal- 
ſtance of our fleſh is increaſed and confiſfs : but if that 
which weJgceive in the Sacrament do nouriſh our 
bodies, it mult be bread and wine, and not the natural 
body and bioud of Chriſt. There is another remark- 
able Teſtimony of /rexexs, which though it be not now 
extapt.in thoſe works of his which remain, yet hath 
* Comment. in been preſerv d by * Oecumenius, and it is this; when 
1, fet. c. 3. ( ſays he) the Greeks had taken ſome Servants , of the 
Chriſtian Catechument (that is, ſuch-as had not. been 
admitted to the Sacrament ) and afterivards urged them 
by violence to te them ſome of the ſecrets of the Chriſti- 
ans, theſe Servants baving nothing to ſay . that might 
gratify thofe who offered He — to them, except onely. 
that they had hear . their Maſters that the di nine 
Communion was the bloud and body a Chrift, they think- - 
ing that it was "really Blond and fleſh, declar d a much 
to thoſe that queſtioned them, The Greeks taking) this 
as if it were really done by the Chriſtians, diſcovered it 
to others of the Greeks; who hereupon put Sanctus and 
Blandina 20 the. torture to make them confeſi it. Fo 
whom Blandina boldly anſwered, How would they endure | 
to do this , wha by way of exerciſe (or abſtinence). do 
ot eat that fleſh which may lawfully be eaten? By 
which it appears that this which they would have 


charg'd 
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charg du whe tans, as it hey had literally eaten th | 
Let Ld ES 
ion w artyrs the 
were ſo far from that that they for their gay — 
eat any fleſh at all. 
The next is Tertullian, who. proves againſt Marcion 
the Heretique that the Body of our Saviour was not 2 


mere phantaſm and appearance, but a real Body, be- 
r 42 


of his he muſt have 
body, wile the —— would * 


Er: of an image. His words, are theſe, * the bread « 
22 E 12 25 2 2 to bis — 4 — 5 


124 


"Ri Ie were A e in What he heard, 
* and ſaw, and touches Ha mighti( ſays he bo we- , a a 
celxed in the voice from heaven, in the ſmell of the oint- i 7.315. 
ment with which he was anointed: againſt bis burjal ; 
7205 7 the taſte of the wine which he conſecrated in re- 
85 e e So that it ſeems we are to 
ene eyem in rhe. matter of th Sacrament; 
, the Doctrine of Tranſalſtentiation 
4 15 


Origen. in his Comment on Mar- b. 15, heakings of Edit. Hu- 


_ the nt kath this paſſage, 74 which. is «i * 
e 2 Gy an Sho 21 t0 that of it 
which 1s material mer 22.85 2 'is call out into 

. the draught, wh ill ay of the Bod 


"of Chriſt. And n 85740 by way of expli- 
cation, it is not the matter of the read, but the word 
| which 
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ly eateth the Lord; and this (he ſays) he had ſpoken 
converning the typical and 'Symbolical body. So that the 
— bf be ad were e b e 
Origen calls the typicaF and Symbolica of Chriſt ; 
and be is not the natural body of Chrift which is there 
eaten, for the food eaten in the Sacrament, as to that 
of it whick is material, into the belly and is caſt 


which v ſpoken over b7 — ee him that wortbi- 


out into the draught.” This teſtimony is ſo very plain 
in the Cauſe that-Sextus'Sencn/is ſuſpects this AE of 
- Origen was deptaved by the Heretiques. Cardinal 
Perron is contented to allow it tobeOrzzer's, but reject 


8 
his teſtimony becauſe he was accuſed of Hereſie 


* Cap. 10» 


* Ep. 63. 


by ſome of the Fathers; and ſays he talks like. a 
. Heretique'in this place. So that with much adoe this 
+ teſtimony” is yielded to us. The ſame Father in his 
» *. Homilies upon Leviticus ſpeaks thus; There wr in 
- the New Teſtament a letter which kills him who doth not 


Spiritually underftand thoſe things which are ſaid ; for 
if we take according to' the Letter that which is ſaid, 


. "EXCEPT TE 'EAT MY FLESH" AD DRINX MT 
"BLOUD, this Letter fils. And this alſo is a killing 
Teſtimony, and not to be anſwered but in Cardinal 


Perroms way, by ſaying be talks lite à Heretigue. 
St. Cyprian hath a whole Epiſtle * to Cecilius, againſt 


- thoſe Who gave the Communion in Water onely \ ut 
Wine mingled with it; and his main argument againſt 


them is this, that he bloud of Chriſt with which we are 
redeemed and quickned cannot ſeem to le in the Cup when 
there is no Wine in the Cup by which the Bloud of Chrift 
is repreſented : and-afterwards he ſays , that contrary 


to the Evangelical and Apeſtolical Doctrine water was in 
ſome places offer d (or given) in the Lord's Cub, whith 


(ſays he) alone c reſs (or cat) the blond o 
oo And hſtly heteſls us, that I) water the — 2 
| nn 


* @ Wee one as Origen 


| the e fleſh ben the Son. ef man and. 28 bir "Bloud, Se. he 
; Rand Spiritually 
Furt bak 


aoaleff 'Tranſubſta 


7 
| 9 72 5 
is Underfiood, "ly Wine the Ehud FC # oF th 
| Gele but enk 75 the 75 Me 99 mingled with 
. 0 is wenited to Chr i 
ae ee We i he emo 1 5 9% 
otherwiſe chang d into the l of Chr e Wes. S. 


rer mixed with it is changed into. the Pechle, which 
are ſaid to he united to Chriſt. 


S an * 


I omit many others, and N St. Auſtin in the 
fourth" Age after Chriſt. And 1 che rather in Wo 


his Teſtimbny, becauſe of his 1 * elleem 14 
2 in the Lari Church; he alſo alk the 


dy Mr oat oy Ba rip 


Chriſt's body and bloud. In his Book againſt 4d: 2 
tus the Manichee we have this expreſſion,. * our Lard * Aug,Tom.6. 
did not doubt to ſay, this's my 


EE And in his explication of the third * 5% 


Bidy, when he ave the z 187. Edit. 


of Judas whom our Lord La te to 
N in which (ſays he) + be commended and + grarra. in 
deliveredss to hi Diſciples the . of his Body; Lan- bal. Tom. 8. 


- one which ich would now be cenſur d for in ther 


1 -he was never accus 'd of He- 


N Cee ere ſays Driges was, but he talks... * 


in his Comment, on 
the 98 Pſalm g of the offence which the Diſ- 
ciples took at. www. Na of our Saviour, except ye eat 


IA. Tom. 9. 
e N 1105. 


our Saviour ſpe: ang; Fray them, ¶ he 5 


aid unto you; y 
not to eat this 2721 abel e ſee, and to drink that bloud 
r have 
ale il acyament to 


RY 


: ciple I A 
Se Nana " ma 


the 
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I will ch 
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2 1 e "his 772atiſe 71 
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ther 
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ch . 8 
on the remembrance of his Faſſon. 
will add but three, or f Teſtimonies 


CREE Vande , who ſpeaking pf that 


our Saviour, he waſhed, 
in Wine e and hu clothes in the. rh] of. 


grapes, hs theſe wo 85 us fl el ical fruit 
ir 8 Jon, the Bl be Lord, ſo (K. J 

e Nt the. true o Vine .( SI. TINT T9 
e - > but Nur of 8 

nally d N : ** ' IN Ir % ' 


d, , ra cad bi . 
170 . with the name 2 


2 5 


in the ole i Ee did 


againfi Tranſubſtantiation. 
that is, by the Divine and bleſſing he rai 
2 — and Supernatural vertue — 


The Second. is of the ſame Theodoret in his ſecond Di- 
alogue betweena Cathelique, under the name of Ortbodax- 
uu, and an Heretique under the name of Eraniſtes; 
who maintainin the Humanity of Chriſt was 
chang d into the ſubſtance of the — be which was 
the Hereſie of Extyches ) he illuſtrates the matter b 

this Similitude, As, ſays he, the Symbols of the Lord's 
body and bloud are one thing before the invacation of the 
Prieſt, 5 after the invocation are changed and become 
another thing; So the bodyof oar Lord after his — 
Fr exinto the divine ſubſtance. But what ſays the 
Catholique Orthodoxus to this? why, he talks juſt like 


2 


19 


one of Cardinal Perron s Heretiques, 7how art, ſays he, 


ht in thy own net: becauſe the myſtical Symbols after 
conſecration do not paſs out of their own nature ; for they 
remain in their. former ſubſtance, figure and appearance 
and may be ſeen and handled even as before. He does 
not onely deny the outward figure and appearance of 
the Sy to be chang d, but the nature and ſub- 
ſtance of them, even in the proper and ſtricteſt ſenſe 
of the word ſubſtance; and it was neceſſary ſo to do, 
iſe he had not given a pertinent anſwer to the 
ſimilitude urg d againſt him. 


The next i one of their own Popes, Gelafins , who 


brings the ſame Inſtance againſt the Eutychians ;, * ſure- 
ly, tays he, the Sacraments which we receive of the b 
and Aloud of our Lord are a divine thing, ſo that by 


* Biblinth, 
Pair. Tom. 4- 


_ them we are made partakers of a divine nature, and yet 


it ceaſethinor-to be the ſubſtance or nature of bread and 
Mir; and certainly the image and reſemblance of Chrift's 
. body and bloud are celebrated in the ation of the myſte- 
ries, that is, in the Sacrament. To make this In- 


e 
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t bas who held 
kiwlbonſion 002k 28 
1 the ſubliance of his Divinity, it was 
R that — was any ubftantial 
? eren he breed and wine into 
ea —.— — — exten au us 

i dne of dyn e wh 
gainſt Trenſubſintiation. . 


. of Fac 
Sue who lived 88 


ſaid that-Chrif alſo „ een —— 


* Facund. reaſons thus. ' hei _— #0 receive the. Sacr a- 
Fat 1676 _ ment of adep adept jon both whon he circameifed and bap- 
tized : 


And the Sacrament of | Adoption. may" be called 
adoption, as the Sacrament of bis body an H, which 
e 9 op, ee, 
an et —— 
bis body and the erg his Bl,. bus becauſe the 
in them the myſteries of his bogy- and bloud ; — 
our Lord himſelf calle the Ba bread and cap which 
he gave to his Diſciples his body and bloud.. Can any 
man after this believo, that it was then, and had ever 
— the univerſal and reoeived Doctrine of tlie 
Chriftian Church, that the bread and wine in the Sa- 


crament are ſubflantially into the proper und 
natural þody and bloud #55. 7708 


By thefe ien Teſtimonies which 1 . 
and might have brought a great many more to tlie 
fame purpoſe, it is I think evident beyond all denial 
that 7ranſub/tantiation hath not been be herpetual A. 
lief of the Chriſtian Charth. And this likewiſe is ac- 
knowledged by many great and learned men oß the 


(a) In Sent: Romam Church. 7 Seotus to this 
gry Doctrine was not —— way 


90 2855 
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made in the 

— Sd ) In Sent. 
her Doe 

O Lale Bi- Ch fucker, 
rang goes i OY RR 1. U. 144. 

Connril men were at liberty m td the manner of Chriff's 


r in che — And 8 Ergſmuszwho. — Chard at 


in the communion 
nn rate ain, 
Fathers, doth coatels that it wes late before the Church Charch ns Hab. 


defined Tranſubſtantiation, unknown to the Ancients both 15.p. 108. 


name and thing. And (e A rl — e) de Hareſ. 
ly, cha concern the 25 antiation of the Fe. 
into the body of C rift ,, there is ſeldom any mention in 
. 
ve the ancient 
dae to av been 10 — n e this 
Doctrine, t it to have 
N ol the Church 2 1ſhall. now in 
Second plact, give an account N 
— conting, in of this Dotlrine, and by u hat 
it grew up. and was advanced into 
— . Tai inthe Remih Church, The Doctrine 
ol th N of Chraſt was firſt ſtarted upon 
occaſion of the Diſpute about che Horſbip ef {mages, 
in oppoſition whereto the Syed of Conſtantingpleabout 
the year DCCL.. did — That our mf — ha- 
ving left us no other image of himſelf but the Sacra- 
ment, in wy the ſubſtance of bread is 1 2 of 


3 im the year 5 : | 
— Conlecration i wot the image and 
N auntiſype 
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antit of ls bo and bloyd, but 18 roperly his 
body Nd! bloud. So that the corporal pr date her 

4 — was firſt-broup * In fe. a eter nf 

F 10 o es indeed it could'never have 

e e Lie properocaig, nor have been 

applied to a Naa purpoſe. 

And here I cannot but take notice dow wenn cus 
* de Exchs- agrees With * Be ſarmine t Obſervation, that none of the | | 
rift. 1.1.6. 1. Auicients who wrote" of Herefies , hath put thy 'errour | 

(oui. of denying Tranſubſtantiation) in bis Catalogue"; 
nor did any of the Ancients diſpute againſt this errour 
for the firſt 600 years. Which is very true, becauſe 
there could be ho occaſion then to diſpute againſt thoſe 
who denied Tranſubſtantiation ; ſince, as — | 
this Doctrine was not in being, 

Eutychian Heretiques, for the firſt Co years more. 
But + Bellarmine goes on and tells us, that the 
call d in queſtion the truth of the 340 ly of the Lor fa 

| Eucharift were the ICONOMAC HT 7 (the 
Images) after the'year DCC in the Council 7 ant i. 
nople ; for theſe ſaid there was one image of Chriſt inſti- 
tuted by Chriſt himſelf, Viz. the brea bg: wine "in the - 
Euchariſt, which repreſents the body and bloudof Chrift - 
Wherefore from that time the Greek Writers often 77 
— us Fate the Euchariſt i not the 


2 
ly of the Lord, but hi true 2 6 725 
the VII 5y d; which agrees molt 


account which 1 have given of the firſt No of the 
Doctrine, which began with the corporal preſence 4 
Chriſt in the Sacrament, and afterwards ards proceeded. to 
Ti "ranſubſtant iation. 
Arid as this was the firſt occaſion of in 
this Dottrine a the Greets, ſo in the Latin"or- 
Roman Church Paſchafias Radbertns, firſt a Monk", and 


afterwards Abbat of Corbey, was the firſt broacher of it 
in the year DOCOXVIII. And 


againſt Kranſubſtantiation, 23 

And for this, beſides the Evidence of Hiſtory, we 
have the aclinow!l of awe very Eminent Pex. 
ſons in the Church of Rome, Belarmine and Sirmondus, 
who. do in effe& confeſs that this Paſchafius was the firſt 
who wrote to purpoſe upon this Argument. Bellar- «,,...... 
mine in theſe words, Thi Authour was the firſt who Eccleſ. 
hath ſeriouſly and copiouſly written concerning the truth 
of Chriſt's body and bloud in the Euchariſt : And Þ Sir- + in vita Paſ- 
mondus in theſe, he ſo firſt explained the genuine ſenſe chaſi. 
of the Catholique Church, that he opened the way to the 
reſt who afterwards in great numbers wrote upon the ſame > 
Argument But though Sirmondus is pleaſed to ſay that 
he onely firſt explain'd the ſenſe of the Catholique 
Church in this Point, yet it is very plain from the Re- 
cords of that Age which are left to us, that this was the 
firſt time that this rine was broached in the Latin 
Church; and it met with great oppoſition in that Age, 
as I ſhall have occaſion hereafter to ſhew, For 
mis Maurus Arch-Biſhop of Mentz — yr Fora 
DCCCXLVII reciting t words of Pa 
— — Jeliverd cis earn , A this re- — 
mar pa concerning the nov it; Some, | Epi. 
ſays he, of /ate, not me à ri mr concerning teen: 
the Sacrament of the body and loud of our Lord, have 
ſaid that this is the body and bloud of our Lord which was 
bora of the Virgin Mary, aud in which our Lord ſuffered 
5 Croſs and roſe from the dead: which errour, 


he; we have oppor d with al our might. From 
w it is plain, by the Teſtimony of one of the 
greateſt and molt learned Biſhops of that Age, and of 
eminent reputation for Pi that what is now the 
very Doctrine of the Church of Rome — 
Sacrament, was then eſteem d an Errour broach d by 
ſome particular Perſons, but was far from being the 
1000 one 
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one think it poſſible, that ſo eminent a Perſon in the 


Church both for piety and learning, could have con- 


demn'd this Doctrine as an Errour and a Novelty, had 
it been the general Doctrine of the Chriſtian Church, 


not onely in that but in all former Ages ; and no cen- 


ſure paſs d upon him for that which is now the great 
burning Article in the Church of Rome, and eſteemed by 

them one of the greateſt and moſt pernicious Herelies 2 
Afterwards in the year MLIX, when Berengarius 
in France and Germany had rais d a freſh oppoſition a- 
gainſt this Doctrine, he was compell'd to recant it by 
Pope Nicholas and the Council at Rome, in theſe words, 
* Gratian. def hat the bread and wine which are ſet upon the Altar, 
2. * after the conſecration are not onely the Sacrament, but 
Lanfranc. de the true body and bloud of our Lord Feſus Chriſt ; and 
_— 2 are ſenſibly, not onely in the Sacrament but in truth, 
Guitmund. handled and broken by the hauds of the Prieſt , and 
—_— round or bruiſed by the teeth of the faithful. But it 
cram.1.c.ig. = the Pope and his Council were not then skilfull 
enough to expreſs themſelves rightly in this matter; 
+ Gloſs. De- for the Gloſs upon the Canon Law ſays expreſly, f that 
=_ 2 unleſs we underſtand theſe words of BERENG ARIVS 
in cap.EgoBe- (that is in truth of the Pope aud his Council) in a ſound 
rengarivs. ſenſe, we ſhall fall into a greater Herefie than that of 
BERENGARIUS ; for we do not mate parts of the 
body of Chriſt. The meaning of which Gloſs T cannot 
imagine, unleſs it be this, that the Body of Chrift , 
though it be in truth Broten, yet it is not broken into 
parts ( for we do not make parts of the body of Chriſt, ) 
but into wholes : Now this new way of breaking a Body, 
not into parts but into wholes ( which in good earneſt is 
the Doctrine of the Church of Rome) though to them 
that are able to believe 7ranſub/antiation it may for any 
thing I know appear to be ſound ſenſe , yet to us that 

cannot believe fo it appears to be ſolid non-ſenſe. 

˖ 


_ 
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About XX years after, in the year MLXXIX Pope 
Gregory the VIlt began tobe ſenſible of this abſurdity ; 
and thgreforeinanother Council at Rome made Berengari- 
us to — in another Form, viz. that the read and * Waldenſ. 

wine which are placed upon the Altar are ſubſtantially Tim. 2. c. 13. 
changed into the true and proper and guickning fleſh and 
bloud of our Lord Jeſus Chriſt , and after conſecration 
are the true body of Chriſt, which was born of the Vir- 
gin, and which being offered for the Salvation of the 
World did hang upon the Croſs, and fits on the right 
hand of the Father. | 
So that from the firſt ſtarting of this Doctrine in 
the ſecond Council of Nice in the year DCCLXXXVII, 
till the Council under Pope Gregory the VII. in the 
year MLXXIX, it was almoſt three hundred years 
that this Doctrine was conteſted , and before this mi- 
ſhapen Monſter of Tranſubſtantiation could be lickd into 
that Form in which it is now ſetled and eſtabliſh'd in 
the Church of Rome. Here then is a plain account of 
the firſt riſe of this Doctrine, and of the ſeveral ſteps 
whereby it was advanced by the Church of Rome into 
an Article of Faith. I come now in the 
Third place, to anſwer the great pretended Demon- 
ftration of the impoſſibility that this Doctrine, if it had 
been new, ſhould ever have come in, in any Age, and 
been received in the Church ; and conſequently it muſt of 
neceſſity have been 2 belief of the Church in 
all Ages: For if it had not always been the Doctrine 
of the Church, when ever it had attempted firſt to 
come in there would have been a great ſtir and buſtle 
about it, and the whole Chriſtian World would have 
noſe up in oppoſition. to it. But we can ſhew no ſuch 
time when it firſt came in, and when any ſuch oppo- 
ſition was made to it, and therefore it was always the 
Doctrine of the Church. This Demonſtrat ion Monſieur 
r e Arnaald, 
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 Arnauld, a very learned Man in France, pretends to be 
unanſwerable : whether it be ſo or not, I ſhall briefly 
Firft, we do aſſign a punctual and very likely time 
of the firſt rife of this Doctrine, about the beginning 
of the ninth Age; though it did not take firm root 
nor was fully ſetled and eſtabliſh'd till towards the end 
of the eleventh, And this was the moſt likely time 
of all other, from the beginning of Chriſtianity, for 
ſo groſs an Errour to appear; it being, by the confeſ- 
fion and conſent of their own H/terians, the moſt 
dark and diſmal time that ever happened tothe Chriſti- 
an Church, both for Ignorance, and Superſtition , and 
Vice. It came in together with 7dolatry, and was 
made uſe of to ſupport it: A fit prop and companion 
for it. And indeed what rares might not the Enemy 
have ſown in ſo dark and long s "gh 3 when ſo con- 
fiderable a part of the Chriſtian World was lull'd a 
in profound Ignorance and Superſtition ? And this a- 
71 with the account which our Saviour 


— very we 
himſelf gives in the Parable of the Tayes, of the ſpring- 


* Matth. 13. 
74 


ing up of Errours and Corruptions it the Field of the 
Church. *While the men ſlept the Enemy did his work 
in the Night, ſo that when they were awake they 
wondered how and whenee the tares eame; but being 
ſure they were there, and that they were not fown 
at firſt, they concluded the Enemy hail uoue it. 
Secondly, T have ſhewn' like wiſe that there was con- 
fiderable oppoſition — this — 
ing in. T eral ce an Superſtition 
of Une Age 442 people more 
quiet and ſecure, and diſpoſed them to reerive any 
ing that came under a pretence of myſtery in Reli- 
gion and of greater reverence and devotien to the Sa- 
crament, and that ſeemed 
e 


againſt Tranſubſtantiation. 


the worſhip of mages, far which at that time they 
were zealouſly concern d. But notwithſtanding the 
ſecurity and paſſive temper of the People, the men 
moſt eminent for piety and learning in that Time 
made great reſiſtance againſt it. I have already na- 
med alan Arch-Biſhop of Mentæ, who oppos d it 
as an-Errour | ſprung up and which had then 
gained but upon ſome few perſons. To whom I may 
add Heribaldus Biſhop of Auxerres in France, To. Sco- 
tus Erigena, and Ratramnus commonly known by the 
name of Bertram, who at the ſame time were employ- 
ed by the Emperour Charles the Bald to oppoſe this 
growing:Errour, and wrote learnedly againſt it. And 
theſe were the eminent men for learning in that time. 
And becauſe Monſieur Arnauld will not be ſatisfied un- 
leſs there were ſome ſtir and buſtle about it , Bertram 
in his Preface to his Book tells us, that they who accor- 
ding to their ſeveral opinions talked differently about 
the myſtery of Chriſt's body and blond were drvided by no 

ſinal Schiſm, 
Thirdly, Though for a more clear and ſatisfactory 
anſwer to this pretended Demonſtration I. have been 
contented-to untie this knot, yet I could without all 
thefe pains have cut it. For ſuppoſe this Doctrine had 
ſilently come in and without oppoſition, ſo that we 
could not aſſign the partieular time and occaſion of 
its firſt Riſe; yet if it be evident from the Records of 
former Ages, for above D. years together, that this was 
not the ancient belief of the Church; and plain alſo, 
that this Doctrine was afterwards received in the Ro- 
man Church, though:we could not tell how and when 
it came in, yet it would be the wildeſt and moſt ex- 
trav thing in the world to ſet up a pretended De- 
—— of Reaſon againſt plain Experience and 
matter of Fact. This is juſt Zexo's Demonſtration of 
0 
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the impoſſibility of motion againſt Dicgenes walki 
before his Eyes For this ＋ unden to — 
that impoſſible to have been, which moſt certainly 
was. Juſt thus the Servants in the Parable might 
have demonſtrated that the rares were wheat, becauſe 
they were ſure none but good ſeed was ſown at firſt, 
and no man could give any acceunt of the punctual 
time when any tares were ſown, or by whom; and 


Y an Enemy had come to de it, he muſt needs have 


met with great reſiſtance and oppoſition; but no ſuch 
reſiſtance was made, and therefore there could be no 
tares in the feld, but that which they call'd tares was 
certainly good wheat. At the ſame rate a man might 
demonſtrate that aur Xing, his Majeſty of great Britain, 
is not return d into England, nor reſtor d to his Crown; 
becauſe there being ſo great and powerfull an Army 
poſſeſs d of his Lands, and therefore obliged by intereſt 
to keep him out, it was impoſſible He ſhould ever 
come in without a great deal of fighting and bloud- 
ſhed : but there was no ſuch thing, therefore he is not 
return d and reſtor d to his Crown. And by the like 
kind of Demonſtration one might prove that the 
Turk did not invade Chriſtendom laſt year, and beſiege 
Vienna; becauſe if he had, the moſt Chriſtian Xing, 
who had the greateſt Army in Chriſtendom in a owe 
neſs, would certainly have employed it againſt him ; 
but Monſieur Arnauld certainly knows, no ſuch thing 
was done: And therefore according to his way of De- 
monſtration, the matter of fact, ſo commonly repor- 
ted and believed, concerning the Turks Iuvaſion of 
Chriſtendom and befieging Vienna laſt year, was a 
perfect miſtake. But a man may demonſtrate till his 
head and heart ake, before he ſhall ever be able to 
rove that which certainly is, or was, never to have 
For of all ſorts of impoſſibles nothing is more 
evidently 


ca gain Lranſubſtantiation, 


evidently ſo, than to make that which hath been not 
to hve ha All the reaſon in the world is too weak 
to cope with ſo tough and obſtinate a difficulty. And 
T have often wonder d how a man of Monſieur Arnauld's 
great wit and ſharp Judgment could prevail with him- 
ſelf to engage in ſo bad and baffled a Cauſe ; or could 
think to defend it with ſo wooden a Dagger as his De- 
monſtration of Reaſon againſt certain | ks and 
matter of Fact: A thing, if it be poſſible, of equal ab- 


ſurdity with what he pretends to demonſtrate , 7ran- 


ſubſtantiation it ſelf. I proceed to the | 

Third pretended Ground of this Doctrine of 7rax- 
ſubſtantiation ; and that is, The infallible Authority of 
the preſent Church to make and declaxe new Articles of 
Faith. And this in truth is the ground into which. 
the moſt of the learned men of their Church did here- 
tofore, and many do ſtill reſolve their belief of this 
Doctrine: And, as 1 have already ſhewn, do plainly 
ſay that they ſee noſufficientreaſon, either from Scrip- 
ture or Tradition, for the belief of it : And that they 
ſhould have believed the contrary had not the deter- 
mination of the Church obliged them otherwiſe. 

But if this Doctrine be obtruded upon the world 
merely by virtue of the Authority of the Roman 
Church, and the Declaration of the Council under 
Pope Gregory the VII. or of the Lateray Council un- 
der Innocent the III. then it is a plain Innovation in 
the Chriſtian Doctrine, and a new Article of Faith im- 
posd upon the Chriſtian world. And if any Church 
hath this power, the Chriſtian Faith — be ed 
and changed as oſten as men pleaſe; and that which is 
no part of our Saviour's Doctrine, nay, any thing 
though never ſo abſurd and unreaſonable, may become 
an Article of Faith obliging all Chriſtians to the belief 
of it, whenever the Church of Rome ſhall think fit ta 
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ſtamp her Authority upon it: which would make 
Cliriftianity a moſt uncertairt and endleſs thing | 

The Fourth pretended ground of this rine” is, 
the neceſſity of ſuch a change as thy in the Sacrament to 
the comfort and benefit of thoſe who receive it. But 
there is no colour for this, if the thing be rightly con- 
ſider'd : Becauſe the comfort and benefit of the Sacra- 
ment depends upon the bleſſing annexed to the Inſtitu- 
tion. And as Water in Baptiſm, without any ſubſtan- 
tial change made in that Element, may by the Divine 
bleſſing anos fry Tg Inſtitution be effectual to 
the waſhing away of Sin, and Spiritual Regeneration ; 
So there can no reaſon in the world be given why the 
Elements of Bread and Wire in the Lord's Supper may 
not, by the fame Divine bleffing accompanying this 
Inſtitution, make the wotthy receivers partakers of all 
the Spiritual comfort and benefit deſigned to us there- 
by, without any fubſtantial e made in thoſe Ele. 

ments , fince our Lord hath told us , that verily the 
eſb profiteth nothing. So that if we could do fo odd 
and Grange n thing as to eat the very natural fleſh and 
drink the blond of our Lord, I do not fee of what 
ter advantage it would be to us than what we may 
ve by p of the Symbols of his body and 
bloud as he hath appointed in remembrance of him. 
For the Spiritual efficacy of the Sacrament doth not 
depend upon the nature of the thing received, ſuppo- 
fing we receive what our Lord mred, and receive 
it With a right preparation and diſpoſition of mind, 
but upon the ſupernatural bleſſing that goes along with 
it, and makes it effectual to thofe Spiritual ends for 
which it was appointed. 

The Fifth and laſt pretended ground of this Doctrine 
is, to magnify the power of the Prieft in being able to 
work ſo great a Miracle. And this with great pride and 
pomp 
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It ſeems he x not believe thit fo extravagant a fol- 
Ara fro pry into the mind of man. It is a very 
ſaying of Averroes the Arabian Philoſopher 
e ade this Doctrine vas entertained among 
to make the Church of Rome 
T have tuell, fays he, over the 

| Hut heve fland Huss Gels; t ſo fertifh a 
2 Lum I never found, as i the Sect of the Chriſti- 
ans; 925 with their own teeth they devour their God 
pho" the It was great ſtupidity in the Peo- 
ple of Hrael to y, come let us mate us Gotls but it 
wes civilly ſaid of them, ' Let -us make us Gods thar may 
go Before us, in compariſon of the Church of 72 
= By, Let us make a God that me may eat him. So 
the whole matter I cannot but — that 


1 ould chuſe thus to expoſe Faith © 
[1 bir that are endued with Reaſon. Ade ak th 
[. plain truth, the Chriſtian Religion was o hor- 


ribly expoſed to the ſcorn of be and els, as 
it hath been by this moſt abſurd and ſenſeleſs Doctrine. 
1 4e ben 5. But thus it was foretold that 7he- Nan of Six ſhould 
. come with power and Sigur and Lying Mirueler, awd 
| | with all deceivableneſs of uur eee. we, with all the 
| Le 88 and e tels of falſehood and im- 
hich 'this of 75 ranſubantiation : 

| which they call a Miracle, and we a' Cheat, is one of 
the cheif: And in all probability thoſe common jug- 

1 ling words of hocus pocus are nothing elſe but a corrup- 
5 tion of hoc eft corpus, by way of ridiculous ĩmitation of 
the Prieſts of the Church of Nome in their trict of Tran- 
ſubſtantiation. Into ſuch co 8 by this fooliſh 
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2 the moſt ſaered and venerable Myſtery ofou 
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Again. Tranſubſtantiation, 


2. It is very ſcandalous likewiſe upon account of 
the real barbarouſneſs of this Sacrament and Rite of our 
Religion, upon fuppoſition of the truth of this Doc- 
trine. Li to eat the fleſh of the Son of man and 
—— his —— St. Auſtin, as —_— ſhewed before, 
eclares to be a great /mpiety. impiety and 
barbarouſneſs of the thing 4s not in truth -extenuated, 
but onely the appearance of it, by its being done un- 


der the Species of Bread and Wine : For the thing they 


acknowledge is really done, and —— that they 
verily eat and drink the natural -fleſh and bloud of 
Chriſt. And what ean any man do more unworthily 
towards his Friend? How / can he poſſibly uſe him more 
barbarouſſy, than to feaſt upon his living fleſh and 
bloud ? It is one of the greateſt wonders in the world, 
that it ſhould ever enter into the minds of men to put 
upon our Saviour's words, ſo eafily capable of a more 
convenient ſenſe and ſo neeeſſarily requiring it, a mea- 
ning ſo plainly contrary to Reaſon, and ſenſe, and even 
to Humanity it ſelf. Had the ancient Chriſtians ow- 
ned any ſuch Doctrine, we ſhould have heard of it 
from the Adverſaries of our Religion in every page 
of their Writings ; and they w have deſired no 
greater advantage againſt the Chriſtians than to have 
been able to hit them in the teeth with their feaſting 
upon the natural fleſh and bloud of their Lord, and 
their God, and their beſt Friend. What endleſs tri- 
umphs would they have made upon this Subject 2 
And with what confidence would they have ſer the 
cruelty uſed by Chriſtians in their Sacrameut, againſt 
their God Saturn's eating his own Children, and all 
the cruel and bloudy Rites of their Idolatry ? But that 
no ſuch thing was then objected by the Zeathens to 
the Chriſtiaus, is to a wiſe man inſtead of a thouſand De- 
monſtrations that no ſuch Doctrine was then believed. 
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2. Suppoſing this Doctrine had been delivered in 
Sctipture in the very fame. words that it is decreed in 
the Council of Trent, by what, clearer evidence or 
ſtronger Argument could any man prove to me that 
ſuch words were in the Bible than I can prove to him 
that bread and wine after conſecration are bread and 
wine ſtill? He could but appeal to my eyes to prove 


ſuch words to be in the Bible, and with the fame rea- 
ſon and juſtice might I appeal to ſeveral of his ſenſes 


to prove to him that the and wine after conſe- 
cration are bread and wine ſtill. ; 
3- Whether it be reaſonable to imagine that Ga 
ſhould make that a part of the Chriſtian Neligion 
which ſhakes the main external evidence and confir- 
mation of the whole 2 I mean the Miracles which were 
wrought. by our Saviour and his Apoſtles , the aſſu- 
rance whereof did at firſt depend upon the certaint 
of ſenſe. For if the ſenſes of thoſe who ſay they ſaw 


them 


'F 


againſt Tranſubſtantiation, 
them were deceived then there might be no Miracles 


W 2 it may juſtly be doubted 
Ne dar Kg of mation which God hath 
given to the Chriſtian Religion would be ſtrong enough 
to prove it, ſuppoſing Tramſulſtant iat ion to be a part of 
it: Becauſe every man hath as great evidence that 
Tranſubſtantiation is falſe, as he hath that the Chriſtian 
Religion is true. Suppoſe then 7ranſub/tantiation to 
be part of the Chriſtian Doctrine, it muſt have the 
ſame confirmation with the whole, and that is Mira- 
cles : But of all Doctrines in the world it is peculiarly 
incapable of being proved by a Miracle. For if a Mi- 
racle were wrought for the proof of it, the very ſame 
aſſurance which any man hath of the truth of the Mi- 
racle he hath of the falſehood of the Doctrine, that is, 
the clear evidence of his ſenſes. For that there is a 
Miracle wrought to prove that what he ſees in the Sa- 
crament is not bread but the body of Chriſt , there is 
onely the evidence of ſenſe; and there is the very 
ſame evidence to prove that what he ſees in the Sacra- 
ment is not the body of Chriſt but bread. So that here 
would ariſe a new Controvei ſie, whether a man ſhould 
rather believe his ſenſes giving teſtimony againſt the 
Doctrine of 7ranſub/tantiation, or bearing witneſs to a 
Miracle wrought to confirm that Doctrine; there be- 
ing the very ſame evidence againſt the truth of the 
Doctrine, which there is for the truth of the Miracle: 
and en the Argument for Tranſub/tantiation and the 
Obj againſt it would juſt balance one another; 
and conſequently Tranſulſt ant iat ion is not to be proved 
by a Miracle, becauſe that would be, 70 2 to a 
man by ſome thing that he ſees, that he does not ſee 
what he ſees. And if there were. no other evidence 
that 7ranſubſtantiation is no part of the Chriſtian Doc- 
trine this would be ſufficient, that what proves the 
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one doth as much overthrow the other; and that Mi- 
racles which are certainly the beſt and higbeſt exter- 
nal proof of Chriſtianity are the worſt proof in the 
world of 7ranſubtantiation, unleſs a man can renoumce 
his ſenſes at the ſame time that he relies upon them. 
For a man cannot believe a Miracle without rely ing 
upon ſenſe, nor Trauſulſtantiatiom without renonn- 
eing it. So that never were any two things ſo ill 
coupled together as the Doctrine of Chriſtianity and 
that of Tranſubſtantiation , becauſe they draw feveral 
ways and are ready to ſtrangle one another ;- becauſe 
the main evidence of the Chriftian Doctrine, which is 
Miracles, is reſolved into the certainty of fenſe , but 
this evidence is clear and point-blank againſt 7ranfub- 
ftantiation. ' 4 .as AK 

J. And Zaftly, I would ask what we are to think 
of the Argument which our Saviour uſed ro convince 
his Diſciples after his Reſurrection that his Body was 
really riſen, and that they were not deluded by a 
Ghoſt or Apparition.? Is it a neceſfary and concluſive 
Argument or not? And he ſaid unto them, why are 
ye troubled * and why do thoughts arife in your hearts ? 
Behold my hands and my feet, that it is my ſelf; for 
a Spirit hath not fleſh and bones, as ye ſee me have. 
But now if we e with the Church of Rome the 
Doctrine of Tramſulſtant iat ion to be true, and that he 
had inſtructed his Diſciples in it juſt before his death, 
ſtrange thoughts might juſtly have riſen in their hearts, 
and they might have ſaid to him; Lord, it is but a 
few days ago ſince thou didſt teach us not to believe 
our ſenſes, but directly contrary to what we ſaw, 
vi. that the bread wmch thou gaveſt us in the Sa- 
crament, though we ſaw it and handled it and taſted 
it to he bread, yet was not bread but thine own natu- 
ral body; and now thou appealeſt to our fenſes to 


prove 


prove that this is thy body which we now fee. If 
chat things aro wins chey appear 1ocour Sees, thay 
aro w ey a to our 5 
we were deceived before in the Sacrament; and N 
they be not, then we are not ſure now that this is 
thy body which we now ſee and handle, but it may 
be perhaps bread under the appearance of fleſh and 
bones, juſt as in the Sacrament , that which we ſaw 
and handled and taſted to be bread was thy fleſh and 
bones under the form and a ce of bread. Now 
upon this ſuppoſition, it would have been 4 hard mat- 
ter to have quicted the thoughts of the Diſciples : For 
if the Argument which our Saviour uſed did certainly 
e to them that what they ſaw and - handled was 
is body, his natural fleſh and bones, becauſe 
they ſaw and handled them, (which it were impious 
to deny) it would as ſtrongly prove that what they 
faw and received before in the Sacrament was not the 
natutal body and bloud of Chriſt, but real bread and 
wine: And conſequently, that according to our Sa- 
viour's arguing after his Reſurrection they had no rea- 
ſon to 5 — — before. For that very 
Argument by which our Saviour proves the reality of 
his body after his Reſurrection as ſtrongly prove 
the reality of bread and wine aſter Conſecration. But 
our Saviour's Argument was moſt 2 — and 
true, and therefore the Doctrine of 7ranſubtantiat ion 
is undoubtedly falſe. | 
Upon the whole matter T ſhall onely ſay this, 
that ſome - other Points between us and the Church 
of Rome are m with ſome kind of wit and 
tubtily, but this of Tran drin is carried 
cut by mere dint of impudenee and facing down of 
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And of this the more diſcerning perſons of that 

Church are of late grown ſo ſenſible that they would 
now. be glad to be rid of this odious and ridiculous 
Doctrine. But the Council of Zrext hath faſten'd it to 
their Religion and made it a neceſſary and eſſential 
Point of their Belief, and they cannot now part with 
it if they would ; it is like a Millſtone hung about the 
neck of Popery which will ſink it at the laſt. 
And though ſome of their greateſt Wits, as Cardi- 
nal Perron, and of late Monſieur Arnaud, have under- 
taken the defence of it in great Volumes; yet it is an 
abſurdity of that monſtrous and maſſy weight, that 
no humane authority or wit are able to ſupport it: It 
will make the very Pillars of St. Peter's crack, and 
requires more Volumes to make it good than would 
fill the Vatican. | | 

And now I would apply my ſelf to the poor delu- 
ded People of that Church, it they were cither per- 
mitted by their Prieſts or durſt venture without their 
leave to look into their Religion and to examine the 
Doctrines of it. Confider , and ſhew your ſelves men. 
Do not ſuffer your ſelves any longer td be led blindfold, 
and by an implicit Faith in your Prieſts, into the be- 
lief 4 non-ſenſe and contradiction. Think it enough 
and too much to let them rook you of your money 
for pretended Pardons and counterfeit Reliques, but 
let not the Authority of any Prieſt or Church per- 
ſuade you out of your ſenſes. Credulity is certainly 
a fault as well as Infidelity : and he who faid, bleſ- 
ſed are they that have not ſeen and yet have belie- 
ved, hath no. where ſaid , bleſſed are they that have 
ſeen and yet have not believed, much leſs, bleſſed are 
they that believe direflly contrary to what the 


ſee. | 
To 


again Tranſubſtantiation. 

To conclude this Diſcourſe. By what hath been 
ſaid upon this Argument it will appear, with how 
little truth, and reaſon, and regard to the intereſt of 
our common Chriſtianity it is ſo often ſaid by our 
Adverſaries, that there are as good arguments for 
the belief of 7ranſub/tantiation as of the Doctrine af 
the Trinity When they themſelves do acknowledge 
with us that the Doctrine of the Trinity is grounded 
upon the Scriptures , and that according to the inter- 
pretation of them by the conſent of the ancient Fa- 
thers : But their Doctrine of Tranſub/tantiation I have 
plainly ſhewn to have no ſuch ground, and that this 
is acknowledged by very many learned men of their 
own Church. And this Doctrine of theirs being 
firſt plainly proved by us to be deſtitute of all Divine 
warrant and Authority, our Objections againſt it 
from the manifold contradictions of it to Reaſon and 
Senſe are ſo many Demonſtrations of the falſehood of 
it. Againſt all which they have nothing to put in 
the oppoſite Scale but the Infallibility of their Church, 
for which there is even leſs colour of proof from 
Scripture than for Tranſubſtantiation it (elf. But fo 
fond are they of their own Innovations and Errours, 
that rather than the Dictates of their Church, how 
groundleſs and abſurd ſoever, ſhould be call'd in queſti- 
on ; rather than not have their will of us in impoſing 
upon us what they pleaſe, they will overthrow any 
Article of the Chriſtian Faith , and ſhake the very 
foundations of our common Religion: A clear evi- 
dence that the Church of Rome is not the true Mother, 
ſince ſhe-can be ſo well contented that Chriſtianity 
ſhould be deſtroyed rather than the Point in queſtion 
ſhould be decided againft her. 


FINIS. 


43 


A Cataligne if the ſeveral Caſes , &c. 


rear to Communion with the Church of 
lan 


2. A. Reſolution of ſome Caſes of Conſcience which 
reſpe& Church-Communion. 
3. The Caſe of Indifferent things uſed in the Wor- 
tie poſ God, e and ſtated, by conſidering theſe 
ons, 
+ A Diſcourſe about Edification, 
The Reſolution of this Caſe of Conſcience, Whe- 
4b the Church Englands Symbolixing ſo far as it doth 


with the Church of Rome, makes it unlawfull to hold 
Communion with the Church of England? 


6. A Letter to Anonymus, in anſwer to his three Let- 
ters to Dr. Sherlock about Church-Communion. 

7. Certain Caſes of Conſcience reſolved, concerning 
the Lawfuloes of joyning with Forms of prayer in Pub- 
lick Wo In two Parts. 

8. The Caſe of mixt Communion: Whether it be 
Lawfull to Separate from a Church upon the account 
of promiſcuous and mixtCommunions # 

9. An Anſwer to Diſſenters Objections againſt the 
Common Prayers and ſome other parts of Divine Ser- 
vice preſcribed in the Liturgy ofthe Church of England. 

10. The Caſe of Kneeling at the Holy Sacrament 
ſtated and reſolved, c. In two Parts. 

11. A Diſcourſe of Profiting by Sermons, and of go- 
ing to hear where Men think they can profit moſt. 

12. A ſerious Exhortation, with ſome im t Ad- 
vices relating to the late Caſes about co Gun | 
Ml to the preſent Diſſenters from the C 
0 

13. An Argument to Union; taken from the true 


intereſt of thoſe Diſſenters in England who profeſs and 
call themſelves Proteſtants. 


14. Some 


l 


A Catalogue of the ſeveral Caſes, &c. 

14. Some Conſiderations about the Caſe of Scandal, 
or giving Offence to the Weak Brethren. | 

15. The Caſeof Infant-Baptiſm,in Five Queſtions,&c. 

16. the Charge of Scandal; and giving Offence by 

ty, Retetted-and Reflected-back- | 

ration, Tc. | 

17. Caſe of Lay-Communion. 

18. A Perſwaſive to Frequent Communion. 

19. A Defence of —— 

20. A Vigdicatign i Thi | 

21, 20 ore | Selling Men to che Holy Sa- 
crament. 

22. A Caſe of the Croſs in Baptiſm. 

23. A-Diſcourſs of Conſcienee- LA 

1. A-Diſcourſe about the charge of Novelty upon 

the Reformed Church of Eugland, made by the Pa- 
piſts asking of us the Queſtion, Where was our Reli- 
gion before Luther ? Noll 

2. A Diſcourſe about Tradition, ſhewing what is 
meant by it, and what Tradition is to be received, and 
what Tradition is to be rejected. 

3. The Difference of the Caſe between the Separa- 
tion of Proteſtants from the Church: of Rome, and the 


"= 


Separation of Diſſenters from the Church of Fagtnd: - 


4. The Proteſtant Reſolution of Faith, &c. 

5. A Diſcourſe concerning a Guide in matters of 
Faith, c. 

6. A Diſcourſe concerning Invocation of Saints. 

7. A Diſcourſe concerning the Unity of the Catho- 
lick Church, maintained in the Church of England.. 

8. A Diſcourſe of Auricular Confeſſion. 

9. A. Diſcourſe againſt Tranſubſtantiation. 
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. ADVERTISEMENT. 
2 of he Meſfas, In 
which the Truth of the Chriſtian Re- 


ion is proved, eſpecially a the Jews, 
BY Richard Kidder, china Printed for 


B. Aylmer. 
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